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INVESTIGATIONS INTO EARLY CHRISTIANITY:
JEWISH ROOTS AND ORIGINS

A New Translation of the Book of James

significant and important feature of early

Christianity was that it began as a movement of
spiritual awakening among the followers of Yeshua
within Judaism. It was a form of Jewish renewat tha
spread later into the Gentile world and morphed int
what we know today as the Christian tradition.

Before we equate Christian Orthodoxy with its
Gentile expression we need to understand its Jewish
roots and what it meant to be a follower of Yeshua
within the heart of Judaism itself. This is diffiguof
course, because little of that beginning remaind, a
what does is read through the lens of later western
Orthodoxy. It is difficult, therefore, to reconstiia
Jewish worldview that we might call Christian, it
impossible. One good beginning would be to
reexamine the letter of James found in the Christia
scriptures as a manifestation of that early
understanding. James (Jacob, Yakov) identifies élims
as the writer who is purported also to be the feater
of the followers of Yeshua within the Jewish
community in Jerusalem after his death. More
importantly, perhaps, is the tradition that this is
Yeshua'’s own brother.

Although there is, of course, dispute about the
authorship of James, characteristic of other wggim
the Christian Scriptures as well, there is liketiddhat

the claim is true, otherwise how could such a sext
different from the opinion of the majority writd?aul,
find its way into the final approved canon? Therray
of course, a number of individuals with this samena
in the circle around Yeshua, but Yeshua’s brother,
Yakov is sited in Matthew 13:55 and Mark 6:3, and
appears as the leader of the Jewish Christian
community whom Paul acknowledges as one of its
“pillars (Galatians 2:9). In Acts he appears as the
authorized spokesman for the Jewish Christian iposit
(Acts 12:17, 15:13-21). According to Josephus he wa
stoned to death in 62 C.E.

As much as possible read this new translation as if
your religious heritage was Jewish rather than
Christian, but with the added understanding that yo
consider Yeshua to be the new Messianic figure
appearing in your day. It will make far more sense.
Then feel the underlying currents of a Jewish faitd
wisdom that is Christian but not yet shaped by its
encounter with the Gentile world and its Pauline
interpretation. Through this way of reading a newrf
of Christian understanding appears as well assh fre
expression of early Christian wisdom that lies elos
indeed to the Jewish heart and teachings of Yeshua
himself.

— L. Bauman



tHE Wispom or Y arov
BROTHER or YESHUA

XX

1:1

Greetingsto you,
the twelve tribes of Israel scattered from the hieume:
to the four winds.
From Yakov
Servant of GodAbdullah
and servant of the Master Yeshua, the Anointed @bdul-Massil’

1:2-8

|\/|y brothers and sistefs;ount it a great joy when trials and tribulations
befall you and you must bear up under the suffetmpw this, that these
trials are tests of your faithfulness. They prodineecapacity for perseveranc
and patient endurance in you, and when these hesre foerfected, you will be
a whole and complete being, lacking in nothing. Bahy of you are lacking
wisdom, then ask God and it will be granted you,God is generous and self
giving, and imparts to all ungrudgingly and withoeserve. But ask trustingly
without hesitation or doubt, for those who are déulare like ocean waves
driven and tossed about by the winds. Do not imagat they are capable of
receiving anything, for an individual with a dividl@eart is inherently
unstablé’

1:9-12

Brothers and sisters, those of you who are of humglens, rejoice in your
exalted state. And those of you who live in oputergjoice in deprivation,
knowing that like flowers in a field which quickfgde, ultimately you too will
be humbled. For when the sun rises, and the hatsabtow across the grass,
the flowers dry up, their beauty passes and thegktyufall. Just so, your
riche$ will pass into oblivion. But those who have proweady in their
testings are the truly blessé@hey will be crowned with Life—the Life
promised to those who are in loving relationshifhwieir Mastef.

Notes

Yyakov (or the anglicized
Jacob) is the Hebrew name
for the Greek name, James.

2These two Arabic words
are in current use in the
Middle East and are close in
form to the Aramaic and
Hebrew languages. It is
important to hear something
of both ancient and current
usage to remind ourselves
that this is a Semitic text
from the cultural context of
the Middle East.

*This phrase in one form or
another is used multiple
times in the text translating
the Greek worcdelphoi

which is in the masculine
gender, but certainly
includes both sexes, brothers
and sisters are (the whole
community) included here.

“In this opening paragraph
there are two issues of
semantic importance. The
first concerns the word
endurance or perserverance
(hupmonei). There are many
nuances to this term which
include patience and bearing
up under pressure and
suffering. In an attempt to
express this full semantic
content | have given
different translations of the
same word. The second
concerns the Greek word
dipsuchos (literally double-
soul). In order to
communicate this expression
| have used instead “double
hearted” which is a dynamic
equivalent in contemporary
English, but perhaps another
possibility is “fragmented
soul.”

5The phraseology of this
passage presents a
symmetrical reversal. The
poor are exalted and the rich
are brought low. The
translation also allows for
the means of this reversal—
the humble state is a true
exaltation, and the opulent
state of the rich is, in truth, a
deprivation and will prove to
be so as time takes its
inevitable toll either before
or at the time of death.



1:13-18

Never say, however, that it is God who is testingvils temptations. God
tempts no one and is tempted by nothing. We temgsetves when our lusts
and desires have lured us into their traps, bropngadamity down upon our
own heads. When our own egoic desires conceivg,dive birth to failure
and collapse, and when that child is born, ineltat® “miss the mark”and
are led towards death. So brothers and sistensotlove in error, God only
gifts us with the Good, and each divine gift iseafpction that falls from
above, coming down from the changeless SourceFtieer of Lights)? with
whom there is no alteration, nor play of passingdelvs. The whole purpose
is to bring us into being by Truth spok€rin order that we might become a
kind of “first-fruit” brought forth from out of thevhole creatiort?

1:19-25

So beloved ones, be swift to listen and slow to kpBa slower still in
becoming angry, for there is no way that angeagemwork to accomplish
right-relationships. Cast aside every evil andrtherrupting influences. In a
spirit of gentleness receive the Word deeply imggdmwithin you*® It is able
to restore your souls to wholenééSeek instead to become practitioners of
the divine Word, and not simply to hear it, whichl wnly mislead you. Those
who merely hear and take no further action aredix@eone who, looking into
a mirror and seeing the reality of their own faoemediately goes away
forgetting completely what sort of being they adtuare. But whoever gazes
closely into the Torah of Perfect Liberatibrand continues looking (not like
thoughtless or forgetful hearer, but an accomptighractitioner of the work),
will experience the full state of blessedness.

1:26-27

SJppose, then, that someone believes they aredpiriyjuaf® and yet they
cannot even control their own tongue, they aregdehal and have subverted
their own heart! Their piety is useless. From the viewpoint of Gloel
Source, true and authentic spirituality, is simblg: to look after and care for
orphans and widows in their afflictions, and to fxe@eself from being
corrupted by the order of this world.

XX

2:1-4

|\/|y brothers and sisters—those of you who have cotaditourselves to
Yeshua—the Luminous Messiahknow this: the Master pays no attention
whatsoever to external appearances. Suppose anmessed in splendid
clothing, bejeweled with gold rings comes into yeynagogu® followed by a

®The phrase “your riches” is
an alternative way of
translating the term which
references the one who is
rich.

" This is the first expression
of the termblessed
(makarios) which Yeshua
also uses to describe a state
in which the soul lives and
thrives despite what the
outer circumstances may be.
This condition is both an
inner reality, but it also
describes a relationship to
Ultimate Reality and to the
divine Realm.

8 Several issues are present
in this sentence. In the
original Greek the reference
is to the “Lord.” If we
understand this to be Yeshua
himself, then perhaps the
best translation is the word
Master (ab or mari) to

whom they are devoted and
whom they love. And in
Aramaic he is said also to be
the Life-Giver Mahiyana)
which appears to be the
reference made here.

? This is the standard
meaning of the word
hamartia, to move toward
but fall short of the goal,
which is also the origin of
the previous translation
“failure.”

10 A Semitic way of
describing the source of
something is to call it the
“father,” who is the Source
of Light.

" “Truth spoken” is a direct
translation of the original
text. This phrase could also
be understood as the Word
(orlogos) of Truth.

2 This reference to first-
fruits has to do with the
Hebrew understanding of
first and second harvest, as
well as the first and latter-
born. The image is of those
who bear-fruit or come forth
before the rest and are
representative of what shall
follow and have, in some
way, special responsibility
for what is to come—
especially in the case of
first-born beings referenced
throughout the Hebrew and



person in rags, and you pay greater respect tortbalressed in high fashion
saying, “O, please sit down here,” and to the gthéwou, stand over there,” or
even, “Here, sit down at my feet.” have you notdree a dishonorable judge
corrupted by every evil thought?

2:5-8

Note this, then, my beloved brothers and sisteis G not singled out the
poor ones in this world (but those rich in faitt) become heirs of the Realm
of Heaven—a promise made to all those who arevimdprelationship with
God? But then, look, you dishonored the poor mai mot the rich who have
oppressed and dragged you into court before thesinaigs? Are they not the
very ones who blaspheme the Name that is mostqug¢o you, and by which
you yourselves are now called? Is not the crowthefTorafi" this: You shall
love your neighbor as your very own bei§9ou fulfill this royal law, then,
you are doing everything well indeed.

2:9-13

But if you practice discrimination, you commit a geaerror? and are
condemned as a transgressor by the very Torahayoyaa! follow. Whoever
keeps the whole Torah but fails in this one thiag hecomes guilty before all
of it. For example, the Torah says, do not comhititeery. It also says do not
commit murder, but suppose you kill another persawe you not become a
transgressor in the eyes of the whole Torah? Saksped act, then, as if you
are about to stand before the Law of Perfect Freeéd®emember, merciless
judgment is given to anyone who shows no mercypimrcy itself triumphs
over every judgment.

2:14-20

So tell me this, then, what profit is there to aHlahat never takes any
practical action? Will that kind of faith restore yod?Suppose a brother or
sister is naked or starving and you say, “Go ircpehe warm and full,” but
you never lift a hand to alleviate their physicaéd, what sort of faith is that?
It has no benefit at all. It is action’s orpR&n-dead! Someone can say, “Well
yes, you take action, but | have faith.” Listenpwime a true faith without
action! | by my practice am demonstrating my faltou say you believe in
the One God. That's all well and good, so do theales, and even they
tremble in fear. Are you not willing to see, thénhfoolish one, that faith
without practice is a dead thing.

2:21-26

Did not our father Abraham, as a token of his timsgod offer up Isaac, his

son, proving his faith? Was he not found wofftyy that very act? You see,
then, how faith is expressed through action, aridassby completed or

6

Christian Scriptures: Exodus
22:29, Leviticus 2:12,
Number 18:12, Deut. 18:4,
Prov. 3:9, Rom. 11:16, 16:5,
| Cor. 15:20. The phrase
“out of the whole creation”

is literally translated as
“from among all the
creatures.”

13 The traditional translation
of Word is from the original
logos which has specific
reference to the active
manifestation of the Divine
into space and time as the
living principle of the
Logos. It is used twice in
this passage—and is clearly
referenced in the previous
passage, though the
emphasis there was on Truth
itself as the generative
principle. The terntogos is
certainly related to the
original Hebrew word
dabar, which like the Logos
speaks of an active
transmission from the
Source but expressed in
human terms.

4 To restore to wholeness is
the intention of the original
Greek term fosodzo, which

is used in many instances as
the term for restoring health
and wholeness to a sick or
dying person.

!5 The fact that both Yeshua
and Yakov were Torah-
observant Jews is reflected
in this phraseology. It is not
simply obedience to Law
which is being referenced
here, but observance of the
whole Torah which is
understood to lead to perfect
and complete liberation.

6 The original term
(threskos, threskeia)
translated here as “spiritual”
refers to a religious, devout
or pious person. An
alternative translation,
therefore, would be:
Suppose, then, that someone
believes they are truly
devout and yet cannot even
control their own tongue. ...
true and authentic
devotion..."This would be a
devout believer or follower
of the Torah who follows the
practices of Jewish religion
in general.



perfected. The sacred texts have been fulfillecctvisay that Abraham
believed God, and was proven tRidle was remembered, therefore, as “the
friend of God.” Know this, then, that it is throughactical action that a perso
is put right with God, and not simply by belief aébo Remember Rahab the
prostitute? She too found a way to a right-relagiop with God when she
acted to hide the messengers, sending them owtlyeley another way. So
just as the body without the soul is dead, faitthauit praxis is truly lifeless.

XX

3:1-6

|\/|y brothers and sisters, do not eagerly seek thiéiqrosf a teachér?
knowing that they are the ones who receive thetgrearutiny—for in so
many respects we all stumble. If, however, anysreapable of bringing no
offence by what they say, then they have perfeittedbility to control their
whole body as well. For example, when we put abit bridle into a horses’
mouth and we are able to control the whole animaking it obey us, or on a
large ship in heavy seas, it is the rudder (a gamgll thing), which is able to
steer against the currents turning the ship wheréeecaptain wishes; so it is
with the tongue, which is also a small part of wiele body. But by making
great boasts, it is able to set off a firestormhwvaitsingle spark. In this world
filled with many evils, the tongue is like a cindedden among our many
members, it can set our whole body ablaze, inflgrtie cours® of nature
herself with Gehenna-like fire.

3:7-12

Creatures of every sort: birds, beasts, reptiled,emen those from the sea c
be tamed—»but the tongue is unmanageable and aplyaratamable by
humankind. It is so often out of control and fulMenomous poison. Through
it we can bless the Lord God Abba—the Sourc&—or by it we curse other
humans who are fashioned in the very image of @ad.of the same mouth
flows both blessing and cursing—but this shouldbetmy brothers and
sisters. Does the same fountain overflow with [svtieet and brackish water?
Can a fig tree produce olives, or a grape vine bga? In just the same way,
spring does not produce both fresh and salty water.

3:13-18

Who, then, are the wise and aware among you? Let ghew their wisdom
through the practice of gracious and humble livifighowever, there is
bitterness and jealousy among you, or if thereidlt inside your hearts,
there is no reason either to be pleased or to trengruth of things. This is not
true wisdom whose source is transcendent; rathedibased and self-

™ This term requires that we
understand the heart to be a
cognitive organ of
perception which is superior
in so many ways to the
rational mind.

8 This text as well as all of
the early Christian writings
calls the conventional
human social order the
kosmos. This designation is
typically put in either a
negative or ambiguous
light—being highly distorted
or contaminated, and
therefore of ambiguous
value to the serious
practitioner of the Torah.

9 This title for Yeshua as
the Anointed One (the
Messiah) who is the Master
(or Lord) adds the word
doxa, which connotes
beauty, glory, radiance, and
luminosity.

2 This is a clear reference to
the fact that this letter is
written to a Jewish
community living within the
universe of Judaism and its
spiritual practices.

21 The Greek word for the
Torah is Law, but a Jewish
author writing to a Jewish
audience can only have one
meaning in mind, not Law in
general, but the Torah in
particular. The whole Torah
is the Law or ordering
principle of Judaism. We
must understand that the
early Jewish followers of
Yeshua as Torah-observant
Jews saw their spiritual
practice as being in
conformity with the writings
of the Torah—that
foundational text at the roots
of the tradition.

22 The word used here is
hamartia (to miss the mark),
often translated, of course,
as sin. Missing the mark is,
however, an error, and this
translation, therefore, is
possible allowing this text to
be understood in a more
nuanced way.

2 This phrase might also be
translated as “the Torah of
Ultimate Liberation.”



serving—even demonic. For wherever jealousy angidns are present, you
are sure to find every other kind of disorder arstlugbtive practice.
Transcendent wisdom, however is, above all, panpeccable, and peaceful i
nature. It expresses itself in straight-forwardhsiderate open-mindedness. |
is sincere, rich in compassion and in acts of gesdwhich are its fruits.
Peace, then, becomes the seed-bed of righteousmelsgeacemakers reap th

harvest.
XX

4:1-4

So what, then, are the causes of warfare and humist? What is the sourc
of our internal conflicts and discord? Do they st®@m from our passions—th
competing desires at war within us? We lust fongsiand cannot obtain the
so we jealously “go to war” to get what we want. We constantly striving
for things that are always out of reach, and tapossess what we ultimately
desire because we have never truly asked. And wieetto ask, we never
receive anything because our asking arises outiroparsuit of pure pleasure
misspent on our own egoic desires. Remember thiastitute yourself to th
human order is to make yourself an alien to God.

4:5-10

|s it a useless observation, then, when the saanédgs say:The spirit

within us is insatiably gree@ySo God must give a greater grace, and thus ifis
said:God resists the arrogant, but responds graciouslyard the humble
Surrender yourselves, therefore, to the Holy Orteranist the Diabolical
One—the Destroy&—resist and it will flee from you. Draw closer t@¢

and the Beloved One will come ever closer to yoastyour hands of every
offense. Purify yourselves from double-heartedriéBe willing to endure
suffering and to weep in sorrow. Even allow laugltebe turned to grief, and
joy to despair in order that you may stand in tiuenility before the Master

who will raise you up.

4:11-12

Never speak evil of anyone. Someone who judgesthadaror a sister is
actually speaking against the Torah itself, or theysetting themselves as
judges over it instead of becoming its practitioridrere is only one Lawgiver
and one Judge who is capable of both restoratidrdastruction—so who are
you to stand in judgment of your neighbor?

%4 The issue in this and the
following paragraphs has to
do with taking action as the
practical outcome of one’s
faith. The original term is
ergon, which defines the
energy to do or accomplish
something with a practical
outcome in the world of
human habitation. This is
what is meant bpraxisin
Christianity, and by “right-
action” in Buddhism.

% Restorative faith is also
traditionally translated as
“saving faith,” or faith that
saves one.

% This is the literal

idiomatic phrase used in the
Greek text, perhaps
reflective of its Aramaic
origins.

2" The terms “found worthy”
or “proven true” are
translations of the original
Greek (like, ordikaiao) in

its various forms. Ultimately
these speak about being in
right-relationship with God

or with the divine Realm.
The term “justified” has
traditionally been used to
translate this term, which
has many meanings, most of
which seem inapplicable
here, since it has nothing to
do with justifying his

actions, or explaining them
in such a way that they are
acceptable to God, appease
God'’s wrath, or earn him
entry into heaven, rather that
he is proving to be a worthy
person (or a person of
worth) capable of being in
right-relationship with God,
and therefore, God’s friend.
Deeper still the image used
at the beginning of this letter
is that of being “tested” here
on earth and found to be true
or wanting. Abraham, in this
instance, stood the test, he
was proved to be true or
authentic. He was a real
human being, and not simply
“justified” before God as is
expressed in the Pauline
theology of the atonement.

28 An expanded version of
this same sentence giving a
full range of meaning can be
expressed in this manner:
The sacred texts have been
fulfilled which say that it



4:13-17

Come then, you who proclaim: “Today or tomorrow wi# go to such and
such a city and stay there a year, buying andchgelih make a profit.” Look,
you don’t even know what tomorrow holds. Your igeas substantial as a
wisp of smoke. It appears briefly and then jusfjaiskly it vanishes. Rather
you should say, “God willing, we will live and acuoglish this or that,” but
instead you boast of your achievements, whichhéneind, is mere empty, evil
rhetoric. So to know what good is and not do thisessence of sin!

XX

5:1-6

O you who are rich in this world’s goods, weep fag tiardships that are
about to befall you—your wealth is contaminatedjrygarments are moth-
eaten and thread-bare, and your gold and silvarmsshed. Their toxic effects
rise up in testimony against you and in their dedive flames you yourselves
will be consumed? All of this is the only “treasure” you have evéored
away, and it awaits you in theschatonat the end of timé& Just look at the
living wages you have kept back from those who haweked your fields. The
cries of the common laborers go straight into e ©f God. In the meantime
you have lived high off their sufferings—your plaes at their expense. You
condemned good and decent folk to death while yotiga your life away on
earth, and they could not resist you.

5:7-11

So my brothers and sisters, you must continue td waiatient expectation
for the appearing of the Master. Watch how the &aramticipates the preciou
fruits of the earth to appear—he waits patientlgiluooth the early and late
rains have come and gone. Like him, you too mestdsty carry on,
cultivating your own hearts because the time ofajggearing of the Master is
growing ever closer. Do not be whining and complajrabout your brothers
and sisters lest you too stand in judgment, fojuldge stands even at the
door. O friends, look at the prophets who spokemtite name of the Holy
One?® See them as your example of both suffering aniémze. Blessed are
all those who patiently endure. Have you heard ath@upatience of Job?
Well, in the end, you saw the result—how tender @mtdpassionate God was

5:12-15
Beyond all this, brothers and sisters, do not slwgaither heaven or earth—

or take any other oath so that you are not foroextand trial. Let your “yes,”
be yes, and your “no,” be no. If anyone is suffgrilet them pray. If anyone is

was in this way that
Abraham actually believed
God, and was proven to be
authentic.

29 The word teacher also
connotes a spiritual master.

30 This phrase could also be
translated as the “wheel of
nature.”

31 There is much in this
single phrase with its title
for God that references the
world of Jewish faith. The
Tetragramaton (Yahweh) is
typically replaced by the
term Lord as reference to
God, and Father is the
Semitic term for the ultimate
Source of something.

%2 The Greek term is
diabolos which means,
literally to throw things
apart, to smash to
smithereens and to destroy.

% This phrase is literally:
“purify your hearts you
double-souled.”

34n the original Greek text it
states that it is the

“flesh” (sarkas plural) that
will be consumed. If Yakov
is using this term in the way
that Paul does, then this
refers not simply to the body
(soma) but to the
configuration of the body’s
relationship to the soul, and
the soul to the body.

% This eschatological term
refers simply to the “last
days"—or the Eschaton at
the end of time.

36 Again, this is a reference
to the unsayable (or
speakable) Name—the Holy
One.

57 This final phrase literally
concerns a veiling or hiding
away of multiple sins or
errors that might otherwise
be exposed to public view.



joyful, let them sing. If someone in your midsweak, then summon the
elders and the congregation and let them praytinee@n and anoint them with
oil in the Master’'s Name. A faith-filled prayer Wikestore the sick, for the
Master will raise them up again, and if sins hagerbcommitted, they will be
forgiven.

5:16-20

Confess your faults and short-comings to one anoBrary for each other to
be healed, for the prayers of those in right-refeghip to one another are
powerful. Remember Elisha? He felt just as we da@ $tate of prayer he
asked that it might not rain, and it did not foreth and a half years. And then
he prayed again, and the heavens opened and thepeaduced bountifully.
So, my brothers and sisters, if any of you stragmfthe truth and someone is
able to turn that one back around, know this—rasgicanyone who has fallen
short on the path will not only save that soul frdeath, but will also cast a
veil hiding multitudes of sin¥’
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